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Increased interest in the so-called "globalization of ethics" has led to a number of studies
which utilize various hermeneutical and communicative theories to sketch out viable
paradigms for developing a fundamental Christian ethics as a whole, as well as its various
components such as moral reasoning, which together would be capable of entering into and
maintaining such discourse. The accent of most of these studies falls on the
universalizability of ethical discourse and scant attention has been given to the cultural
particularity of each and every ethos and ethical system. This article briefly rehearses the
principal elements of the concerns raised by the globalization of ethics and then focuses on
the particularity of culture using insights from both cultural anthropology and inculturation.
The Confucian context of Korea is employed to illustrate some of the issues raised by greater
attention to cultural particularity.
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Cultural Particularity and the Globalization of Ethics

in the Light of Inculturation

Introduction

Tworecent gatherings have highlighted aspects of ane of the angoing tersions inaortenporary Christianethics, nenelycorfrerting
the problenrs assodiated with the quest for a.acherent universal morality anane hend, while anthe other hand, nevintaining a proper attention
toand respect for the individulity of the particdar situationof a local Christiancormunity calledfor aonenporary dhurchdoounenss.” The
Synadfar Africa, which cancluded on Renteocst Sundhy 1994 in Ror adchessed spedifically the concems posed by ore partiaudar set of local
antextsaomingaut faneaontinent.”. Fromaneadesial point of viewthe problemimight be cast intermrs of the dhallenges posed by developing
an AfricanChristianity thet is hothathentically Africanandat the sare time deardy linkedwith theuniversll Church, However, seenthiough
theoptic cffurdamental ethics, the African Synodfoauses cnahost of other interesting issues, suchias the inter-relation between the universal
moeal orcr, theratural law; as well s the specificity of conarete moral noms tiedtoapartiodar tine, place, andaure. Banles, suchas the
questiondf theso-called"propressive rarmiage bystages, or the isue o plyganyare not merely canconical conundruns, bt real ol dilemms
asvell

If the African Synod synthdlizes concemfr the "partialarity! raised by ature inrelation to the universal, then the 1993 the elf-

aorstituted " Padiarrent of the Werds Religiars, " might serve as arepresentativefor thestressanthe"universal' inthemidst of culural diversity.

'@ Brangdii nuntiand, especially#20 and #63; Ad certes, especially#22, and Gadiumet spes, especiallych. 2

The Synads firdl message can befound inQigins 24 (19 My 1994): 1-11.
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The Prliament gathered over twohundredfifty religious leaders fromall over theglcbe,” and condluded its asendbly with the issuance of whee
wes nreart to heits key text, entitled, "The Didaration of a(lckel Brhic™

Hars Kurg wes hoth the Dedarations iniitial drafter and the principal driving forefor itsadoption.”  Howeer, aonceifor theso-
clled"doblizationdf ethics is hardly arecent developrrens, andore mightargue thar agood part of the whole natural lawtraditioncaddbe
corsrued s aneffortat the dobalizationcf ethics” Sill, the Pariament's" DedlarationofaClobel Frhic! cbes reflect bothnewinterest a5 well
asanewtwist in humenity's collective effarts tocome tokbetter grips with whet ethics mrears, as well as howtoaommunicate this meaning in
an increasingly conplex moral wodd With the cdllapse of most of the Conmunist Hoc the dobdization of ethical discouse doss have a
undknisHeugenoy s westndle tofashionarewwaddarder at favest aray o aonpetirgdains andinterests. Inthislight, thegdelizetion
cf ethics rright be vieved as a muchrneeckd artidote to the poison of exageerated ethnicity and internecine conflict.”

Anorgethiciars in the acadeny this sane interest in the gdbelization of ethics hes led to a nuntber of recent studies which have

utilizedvarious hermeneutical and conmunicative thecries tosketchaut viaHe paradigns for devel oping afundanental ethics assawhde, aswell

*Rorahriefdiscussioncf the rigins of this nreeting; see Rennis P MG, " The Werlds Parliarent of Religion, ThenandNow: FromSacial
Gospel to Milticulturalism" The Annial of the Sadiety of Christian Bhics (1993): 291-296

“The text of this dedarationwes published ina nuntber of popdar forasuchas theNational Catholic Reporter (24 Septerrber
193): 11-14andSudies in Interreligias Dalogee 3 (1993): 101-113. 1shall refer to AQidal Frhic The Dedarationdf the Pardiament of the
Walds Religiars, ed and conmentaries by Hans Kung and Karl-Josef Kuschd, trans. Jahn Bowden, (New Yark Gontinuum 1993).

*Kurgs irterest is seen in, for exanple, his artide "Tomards a Warld Frhic of Werdd Religiars: Fundamental Questions of
Present-Day Ethics in a Global Context," Glium (2/1990): 102-119; as well as his Gdd Responsihility: In Search of

alNew WarldErhic, (Loncbrr SOM 1991), ariginally published in Gerrran s Projeke Waltethos, (Minchen/Zurichy Bper, 190).

¢ Bermard Haring rrakes this point about the retural lawin Chepter 7, "Traditions, Laws, Nomrs and Gontext in Volunre 1 of his Free and
Euithful in Chist: Moral Thedogy for Biests and Laity, (Middlegreen, Saugh: S Pad Ribications, 1978), and espedialy pp 310-324:

"See FINGill MiFarbard, "Religionand Bhriciry,’ StingskaKerkgu40 (Virch 1993): 1.9,
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as its various conporents such s practical moral reascning which taken together cauld be capable of entering info and aintaining such
dcrse®

Theaccernt o most f thesestudies falls ontheuniversality dfethicd discarseandits impact cnnomativity, values, andsoan.
Yet, surprisingly scant attentionseerrs tohave beengiven tothe particularity of the individual aulture which is fourd both necessarly at
the very aore of each and every ethos and ethical system We rright wandkr, therefre, howwe cadd hope toredlize either the prgject dan
authentic dobdizttion of ethics, or pay the proper attention o the individulity of the partiaular stvation of a local Christian conmuriity,
without taking better stodk of this essential aspect of allturel partiadarity.: Christian ethiciars might reply thee the thedlcgical inpart o the
particdarityandeultural dimensionof different ethoses really falls oore properdy inthe dormindf evangdlization, and waudfind its appropriate
expressicninwhat is ustally termed "antextalization® (by Protestants) or "inculturation™ (by Ronan Gatholics).

Asanunter of theologians have already dhserved defining inculuration is problencatic because the difinitioncre dhooses dlready
indicates anuntber of presuppositionsabout just whet is ireart by, andinvolvediny the taskof inoulturation! ! However, theddfinitionadvanced

by AryRoest Gdllius anuntber of years agostill seens serviceable for general discussion: inauturationissinrply the"jracess bywhich the Chuch

5See Gere Quidaand Jhn P, Reeckr's, k., Brospects for aGoronon Mbrality, (Brincetor: Brinceton University Press, 1993).

?See Dvid]. Hessedgrave and EidwardRonmren's Grrextaliztia Meanings, Methods, and Models, (Gand Rapick: Baker
Bodk Howse: Leicester: Apdlcs, 199).

19See Nidhdlas Stancbert, "L histaire dunnedlogisire: Le terre dnoulturations dars les doaumrernts ronins! Nouselle Reve Thedogione
110(198):555570. Alsosee Rotert]. Schreiter'"Faith and Gliltures Challenges toa Wodd Churdh!! Thedopical Swudies S0(1989): 744-760

"R arecent disassionof inadturation in light of the well-known anthropologist Clifford Geertzs work onadlturel systers see Gl E
Starkloff, "Inauturationand Giltural Systerrs,” Thedogical Sudies 55 (194): 66-81; 274-204.
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becomes pertof theaulturecf apecple™* Thus inadlturationrefers essentiallytothe process bywhichthe Gospel ressage, as well asilts ecdeesial
erhodinent, becore rated inthe life of apartiadar pecde

Mewed in this vein, such amntextualization or inadturation might sseem o be principally the mratrix of problenrs thet confronss
missicraries and/or indigenous Chiistians in non- Westem settings, hue which need net overly concemacademidians whoee primary effarts are
notaimedat direct evangdlization inforeignisettings. Inthe warldof the University, pethaps the dosest we might cone tointellectal interest
in these matters rright ke in terms of the study of conparative ethics. Qonparative ethics is wsually undertakenin ane of twoways eitheran
investigitioncf adiifferent alturé's mores, belief systerss, and the like (dftendorewithin the discipline of edtural anthropdegy), aran"edhical
treatent of anisste framasupposedly"reurd (o universdlist! o "gdbel")stance. This, conparative ethics inthe first instance is pursued
asan"interest’ dhject, while inthe seaond irstance the aimwauldseemitobe esteHlishrent of sae conmmmethical atformifor disassiond
araeteisueswhichinvdve many if notall cortenporaryadiures. Michd thearrent warkinthe socalledddalizationdfethicsandhuman
rightsas the lang pee o universal noelity is an exangple of what I would call conpperztive ethics in the seaond instance.

Theissues [ have tauched uponare toonunerass and toobread to ke exdared inthis artide. 1 propese anly tofoas on ane agpect
of this larger disassion, nanely the particularity of adture, andset aue sae corsickrations for the dhallenges and prorises thataproper
attention to this partiaularity raises for both the gldrlization of ethics an ane hand, & well as for the inadturation ar conextulization of
Christian ethisanthecther. Snceafundamental tenet o myoverdll thesis is thet any serias attention topartiadarityand inadturetion
st ke initself aontext-spedific, [ will illustrate certain aspects of my argunment by rmaking occasional references to ane non Wastemadure

with which I amfarmiliar, narrely thar of Korea

' Ary Roest Gllius, "What SoNewAbaut Irauturation?: AChnoept and its Inplications.” Gregorianum®) (1978): 725. This definition
alsoseens tohe ane most conmnly faund dited in the literanure fdlowing its initial publication.

P SeJohnGamrenand Mark Juergersnreyer, ABHiopraphic Giide tothe Conparative Sudy of Frhics, (New York: Ganbricke University
Press, 1991), and the series of essays an variaus aspects of aonterrporary conperative religiaus ethic published in the " Brofessional Resauraes”!
sectioncf the 1993 Annual of the Sadiety of Chistian Bhics, ed Hardan Bedley, pp 247302
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Essentidlly this artide concerms aquestiondperspective. Idonctsugaest that efforts towards the ddbalizationdf ethics andlar
the universdizahility of rorl discourse are in thensdlves fundamentally misgidkd efforts. Rather, 1 sinply propose thet certain inplicit
methadblogical prerises ey beill-faunded andtharexcessive concemmithitheseprojects may presune and/cr areateacertainperspectivewhich
intumn ey Hird s tormoral elenents that asherper fons an the partiadarity of adture would help s toretrieve ar see better. Satedina
slightly different way, I suggest that we have different projects with differert trajectories and methodologies~trajectories and
methoddlogies, whichy even though they rray ot necessarily converge, nevertheless reed not ke iniimical to oneancther. This, we canavaid
the seeringly irevitaHe dlenma whichwauld apparendly foree us todedare either for "dobelization!' e the expense of altural perticulbrity;

arviceversa. That having heenisaid, it will be helpful to aorsider briefly whet are the trajectaries and methoddlogies of these twoprgiedts.

Trajectories and Methodologies of the Globalization of Ethics

The st dvias philesphical presupposition o the gdbalizetion of ethics prgject s thet mordl discourse shoud aim towards
"universality" at least asa terminus ad quem. "Uiversdity' inethical discarse can be subdivided into two rrein spedies: 1) the
"wniversal," in the serse that individual ool nomes, conoepts, ete, are transcultural or justifiable in the moral philosophy of each patiaudar
alure (eg, exchadturehes someconcept o justice); and 2) "wniversilizaHe," inthe serse of devisingrules ar noms whichwauldbeaplicHe
ar justifiable in exch alure (eg, give toeachherdie)."* This, univessal ol discourse is seen as the more disiraHe dlterretive tomorl
relativism indifferentism andlor skepticism'

Crsequenty, acaading to this schod of thaught, are shodd ask what provides the basic legitimation of any partiaudar ooelity:

Framing the question in this way might lead us toaondude thet if our own moral systemis partiaular, e, ore among others, we shauld then

"Nbte ther adture is essential to a proper grounding of universality. See Felix Wilfred,'The Language of Huren Rights--An Bhical
Byperanto?' Mdyaiveti 56 (1992): 194214

BForahdpful disassiondf this point see Jeffrey Saut's essay, "Gh Fivinga Morality inCGommon,” inProspects fora Goman Moty
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ineviteblylockforanuniversal besisfor ity andthus, thisuniversallity beaonestherewultimate aiterioncfthesliditycfironl
nuth! Seeniinthis light, the gcel of st anmuricationvadbe toadhiovea better mel undkrsterding andthis g infum
waddseemtobe coinddent withrational disaurse, and therefore with reticrality itsdf.

Inarecent article Thormes Kepfersteiner aulinedthe inpot o the concemscf dobsliztionforfurdbmenal ethics. Kopfensteiner
indcted three conceivable thedegical respores: "a reneved search o niversdlist aiteria, a scphistiated hue limmarely nibilistic
artexlismcrtheaeationcfadialogicmethadblogywhichpres prosesasdlickrityprnwhichtoressonabou dfferences 7 Kepfersteiner
coescnimedtdy tostate his ownandusirs 'Tnadcbl adture cnly the arestion cfadidcgica o herreertical methocblogywill bethe
adbquate responseif tyranny or cdheos are tobe avoickd " ®

D dearlyis key, and Kepfersteiner's el for geater reflection ardatterticn toits rethocklogyis inpertant ancderthy of
futherdisassion. Yet, might rrr this acrcept fa"debel audre inficr Feaonstucr whichmaysuhacrsda sly reinra ce infothe vbde
dscarsecnaos aduralanderanptiveethicsanacakicaprochbsedan foreanple, accrenporaryvarietyf Gemranraticrelism
FillosingupKepfersteiner’s lead, we might dbowell toconscr bester the mshocbkgiesandstatesies invobved implicidy inhe dcbliztien
df ethics project.

Rriefly i, these reshoches and sategies aimfist at qrestingaorsenss anthe type of philoscphicd largeee wsed andben
movetotheaetiond shared values and conmnconmitierss. This overdll methodol gy is evidert inthe Parlianeent of the Werlds

Rdigiars"[darationdf aCldbel Bhic" Exdyoninthe Dedaratians text, farexanmple, wefind this besic assertion"We affirmithet acommn

16Gee Berrard Qe Diversity inHstorical Mo Sgtersard aGiterionfor Universality in Mol Juckrere" Gandlium 1501981
51,

" Thons R Kogfersteiner, "Gobalizationand the Autanony o Mbral Ressoning AnBssay in Fandarrental Mot Thedogy,' Thedogical
Studies 4 (1993): 4.
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set of acre valuss isfound inthe teachings of the religiars, and thee thesefarmithe besis of aglobal ethic™” The Declaration recognizes thet
therearecultural andreligiasdifferences whichleadtodifferert ethica undestandings, but these particdarities dftenseemtobe perceivedoore
asathreat otherewwaldode, ratherthanasaresource for doser aoss-adltura undstandingand adllaboration. This fear iscaptured
el inthefdlowingstaterments: "Qur different religiois and aulural traditions st netprevent aur cononinvolverrent inapposingall forms
of inhumanity and workingfor greater huneneness. .."” [and, further oninthenext subsection] "Wé dbnoe wishtoglass over ar ignore the
serias differences amng the individ el religiars. However, they shauld not hinder us fromprodaining publidly these things thatwe already
hddinconmmonand thet wejcintlyaffinm each anthe besis of ar ownreligias ar ethical grands.™!

The Dedarationadknonleches that progress hes already been mack towards the esteHlishrere of andinentary d bl ethic, suchas
the 198 UhitedNatiors DedarationanHmen Rights, b the Parliarrent's own Dedarationypoints au thet this sart of formal agreeent seill
neach to be confinmed and deepened "fromithe perspective of anethic: the full redization of the intrirsic digrity of the human person, the
ielieneHe freecbmandeqelity inprinciple f all hurans, and the necessary sdlichrity and intercbpendence of dll humers witheach other.

All of this is well and good, of caurse, and ar dobal huran saciety, whichis & are and the sae tire so diverse and yet so
interdeperdert and inferconnected, certainly does needwhet right be termred a"Lovest Coroon Denarnrnator (LCD) Ethics." However, as
the termsupgests, the practical ethical directives thermsd ves dften tend tobe mininalisticat best.: Mireover, we need to gobeyond CDethics

methodologically becasedisacurseanthelevel of universd rights language alare, ar thenatural lawg or any other sichuniversd moce

Al Bhic The Ridaration of the Padiarent: of the Werlds Religiars, p 14

“Ihd, mp 1819.

Thd, p 2

“Ihd, p 20



cfdiscourse; canexhibit whet I termacertain"teflont’ characteristic.” This eventhoughsuchargmentscan, anddo, mekeastongrational
appedl, nevertheless, when it canres to the aonarete famuation and inplerentation of actual pdlidies, it is hard to ke these raticrel
agreenrents"stid" toddfinite, specific actions. Inthis cantext-wewitress the perennial diffiaultyof trarstating"norality irtorealizaHepdlitical
policies. Corsequently; it will tdke much tinre, s ve have seen grgphically repeated thraghaut the warld tady, toarrive at apractical and
effective rmord corsensts anwhet can be dore, whet should be dore, and whet is being dore for the resdution of concrete sadopdlitical
problens suchias the flight of the refugees, kel noassacres in Africaand rsduiondf ethnic dearsing in the formrer Yogeslavia, fair treatrrent
of priscrers-cf-war, or any cther specific roral issue which the Didaration of the Adbal Bhic right legically hepe toadtress effectively ina
aonarete and practicd anrer.

While the dohalizationf ethics ches have certain advartages, the prgject may prove tobe unrealisticas it restsupon the congenia,
thaughapperenty false, prenrise of anoverdy facile "universalizaility” of rroral discaurse™ Thus, anovenade tooquickly to the ahstract and
universal rurs the riskof rrissingseveral relevart features, with the result thet: the congposite picture deawn o whet is rreare by allegedly universal

ancepss suchas"human! and "moral” are thenselves distorted right fromithe autset.”

The Voice of Cultural Anthropology

Y Senyatide"Christian Sichrityandthe Refueee FrcHern AChallengefor the Understandingof Christian Fhics' farthaonring
ina ook o be published by the Fortifical Gourxil for the Rstoral Gire of Mgrants and Irinerant Peode.

“Jarres M Gustatsonis one ethician whohes already alerted us well to this faulty prermise; see his Thedogy ard Bhics, vol. 1of Brhicsfrom
a Theocentric Rerspective, (Chicager Uhiversity of (hicago Fress Oxfordt Besil Badell, 1981): 126

“This is essentially the same aritique many fenrinist ethicians level agpinst naany ethical thecries which daimtobe "wniversal" in their
gandingandfomubtion Seeforexanple, Magaret Fadey, "FerninismandUhiversal Morlity," inBrospeats foraGonmonMirality, p 171
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Besides skewing same morally relevart: features, aurrert effarts tonards the gldhalization of ethics dftenseemto overladk ancther
inyportant source for ethics, nanely the aontribution fromthe sodal sdences, suchas adturd anthiopdagy. G the larent voiced by
British anthropolcgist, My Dnuglas:

Anthropdlogy writings anmorls are et gererally regarded as aontrihuting todebates on ol philoscphers. At lest

ol philescphy does nocdrawuponthem: Their prirstaking accounss o particuar adtures, based onparticdar ol

systerss, are read, to be sure, for they enter as exotic exanples of altruismar barberity 2
Diudas goes an torote that " Two corversatiorns are running parallel, are the philosaphers), about the rational foundition o ethics, cre the
anthropokogists), aboue theinteractionbetweennoral ideas andsodial institutions™ . Unforturately, accordingtoDuglas, these " aorversations”
will never aonvergeifeachfollovs its present trajectary, ard this would certainly bemuch to the detrimrent f any credible, conprehersive ol
philoscphy.

Whyis this so? Diuglas answers this question by stating thet are reasonisfourd in the fact that ororal philosophess tend tooperate
maninacarate prerise dhaue both culrure andhuranity:

Aacarding to this view; auliure consists of rrany layers: peel off the top are and the next and the next, with every step

toward conceiving a deaultured huran being we cadd be armiving at the e princigles which drive ws ll. Bue this

superfidally attractive idka presupposes aninner homunaulus, the acre ratianal being; It dsopresupposes this feral child,
stripped of all cultural achesiors, tobe the loaus of moral pringiples”

Moy Dinglas, "Mhelity ard Qilture” Fithics 93 (1983): 786 Doudlas mack these renrarks inher introd ctiontoarreviewessay of four hocks
which have therres which toucdh cnadtureand morality: Adrian Mayer,, ed, Gilure andMblity: Essays in Honor of Christoph
von Furer-Haimendorf, (Cehi: Odford Uhiversity Press, 1981 ); Mary Mideeley, Heart and Mind, the Varieties o Mirdl Experience,
(New York & Mhrtins ress, 1981); Rodney Needham Graunstantial Diveries, (Berkeley: University of Cilifarmia Fress, 1981); and Reggy
ReevesSantdhy, Fenele Rwer andMile Dinineance On the Origins of Sexuality Inequality, (NewYak Canbridee Uhiversity
Dess, 1981).

i

*Thd, p 7.



[ believe that Rvglss is rex tilting at windiills here, and if space allowed much evidence could be mrasshalled tosuppart her dharge ™ Inthe
spirit of Mary Douglas [ posit thet sucha conception of reture s certainly ot hunmen, and therefore, by logicd extersian, bethunnanrd" and

"irretional” Gilture is anintrinsic part of hunen neture which cannet be ratiorally disnrissed”

The Problem of Language

Several other troublingissues inmude & well, which here canonlybementioned. For instance, any conarete project aimed et the
ddriztiond ethics must bewrittenina particdar lang pge, and this involves the problermatic o inlicidy sumendiring toa certain adtural
hegamony andr ethical inperidlism W hose lang sgewill fumishtheethica graner, synax, vochularyandnuenas for theactual speech
df aur'universal" moral discouse? Legically, orly two aptiors wauld seemitopresent thermsedves as possible dterretives. Thefirst waddbeto
inpose a clturally specific larpuage (whichmight lead s, for exangle, tothe de facto aceptance of soe universal el mottosuch as
"Wéstis Best." The second optionwauld be toattenpt tospeakinroare'sextantornative binguage. This sscondoptionwould amourt towhat
Jeftrey Stcur hes aritically terred "naordl esperanta™! However, ve must realize thet even esperantois hardly "adlturally free," lingistically

speaking-nct to mention the dbvious drawback of using amoral lang age that nobodyy speaks as his orher nother torgue!

Trajectories and Methodologies of Particularity of Culture

] etitsuffice hete toquote one Christian ethician whoreports this viewstady: "Nature isnowurdesstood, on the ane hand asancoessary
stucture, whicherrerges all the more deardy the more the aultural supersmucture is stripped away. It therefore becones inpartant formaure to
be liberated and for all human activity tobe aarsistertly understood as renural. Alterretely, nanure can be viewed as mankinds pure and
hypothetical ariginal condition, precedinghunan history." Franz Bodkle, "Niture s the Besis of Mirlity; ' inReadings inMral Theology, No
ZNatural Law and Theology, ed (hales E Grranand Ridard A MCirmidk, (Mahweh: Padlist Pess, 1991): 392,

**In the sarre vein, Alaschir Madntyre rervarks pithily in the Rostsaript to the seaond editionof his After Virtue: "Mbrality whichis no
particular sodietys rorl is tobefourd rowhere. After Viruee A Study in Moral Theory, 2nded, (Ntre e Uhiversity dNotre
Dine Bress, 1981, 1984): 265266

*1 See especially Saur's twobodks, The Hight Fram A thyrity: Religion, Mrality, and the Quest for Auranony, (Notre Dire: Uhiversity
of Notre Dire Press, 1981), and Brthiics fter Bibel: The Lanpuaces o Mirals and Their Discantents, (Bostore Beacon Pess, 1989).
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Fiphesis on the particdarity of cdture infundinental ethics dso carries withiit a nunber of besic philosaphical presuppesitions.*
Pincipal anong these is my assertion, in the spirit o My Douglas' remrards, thee thereis rosuch thingas "adtureless” himennanare. Wé
cancteverstripthe layers f adtureanay fromany hunenindividiel ar gragpinarckr toreachsane pristire steteof ooral recurewhichwadd
then shire forth undouded by the acaretions of particdar adtures. Methoddlogically, this fundhental assertion of the besic "antology of
adlural perticdarity translates infogreater respect for, ard attention to, cdture itself 2 2 "morally revant feature! of the highest ancr.

Before moving on tosare f the randfications of this besic prerise [ believe it would be helpful toestalish riefly afewwarking
Hfinitiars dfsonedfthe prindipal concepts vhichaonreintoplay inamo—ra methodd gy whichwaddaimtopaysuffident attentiontoaulural
particuarity. Three temrs in particubar are indispensably propeechutic to any authentic urderstanding of inadturation: narely, culture,

. . 33
enculturation, andacculturation.

Culture, Enculturation, and Acculturation in Light of Inculturation

"Culture" is obviously the root concept for these other three terms, and yet we must caution
against any description or definition of culture which would be too narrow or monolithic, focussing
on only one aspect of culture, such as the arts. Elaborating on hisdefinition of inculturation as "the
process by which the Church becomes part of the culture of a people," Ary Roest Crollius raises an
important caution on any conceptualization of culture which would impede the stance of dialogue

necessary for both effective evangelization and a genuine globalization of ethics. He notes that a

*?Inthis antext the whole debete over "foundaticralisnt cones irtoplay. See JdhnReeckr, Jr., "Foundhtions without Founditicnelisng!
in Prospects fora Gnomon Mirdlity, pp 191-214.

3 Ror a thedogical discussion of these terms see Aylward Sharter's Toward a Thedogy of Inalturation, (London: Geffrey Chapren
Maryknoll: Qbis, 1989).
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univocal conception of culture would accept only one way of understanding cultural
reality and measure all other cultural expressions according to the standards of this
culture. In the encounter among cultures such a conception would bar the way to
dialogue, leaving room only for a monologue. This cultural monologue' has often
characterised the approach of exponents of occidental cultures to cultures other than
their own.™

Since culture is a most difficult concept to define with precision it might be better to settle

for a description of the basic characteristics of culture. One religious group that has wrestled with
the complexity of this issue, the Lausanne Committee for World Evangelization, listed a number

of general descriptive observations on the multifaceted aspects of "culture," but finally settled for

suggesting that perhaps culture could be described in a more summary fashion as

an integrated system of beliefs (about God or reality or ultimate meaning), of values
(about what is true, good, beautiful and normative), of customs (how to behave,
relate to others, talk, pray, dress, work, play, trade, farm, eat, etc.), and of institutions
which express these beliefs, values and customs (government, law, courts, temples
or churches, family, schools, hospitals, factories, shops, unions, clubs, etc.), which
binds a society together and gives it a sense of identity, dignity, security, and
continuity.’ ’

** Ary Roest Gdlivs, "The Meaning of Giture in Thedlogicdl Anthropdogy” in John Miry Waligen, Ary Roest Gidlius, Thecniste
Neeramihign, and JdhnMitiso-Mbinds, [noulturetian: [ts Meaningand Uency, (Nirchi: St. Padl Riblications-—-Africa, 1986): 6263 Roest

Gdlis' artide first appeared inGregorianum61 (1980): 253-274

?*Lasanne Goniittee for Wrld Brangdlization, The Willowhank Repart: Reprt of a Gosultation on Gospel ard Glture, Lasarre
oacasional pepers, 2, (Wheatan IL: Larsanne Gonmittee for Wordd Bvanedlization, 1978): 7. The Lausanne Gonrittee's definition is inbesic
agreerrent with thewak of st contenrporary adltural anthrapolegists. Forexanple, (ifford Geertz defines adture as " Asystemcf inherited
cnceptias expressedinsyrrbolic fomms by rmears of which hunan beings communicate, perpetuateand developtheir knowledee about, andtheir

attitucks toward, life" (iffard Geertz, The Intepretation o Giltures, (New Yark Bsic Bodks, 1973): 8.
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Related intimately to culture are the human processes of "enculturation" and
"acculturation." Basically, enculturation™ refers to the initial and primary insertion of an individual
into his or her own native culture. Enculturation essentially involves, through both formal and
informal processes, the learning of one's culture, including its principal belief system, mores,
symbols, dominant images, etc. Acculturation presumes individuals or groups of individuals who
have already been enculturated into different cultures, and thus acculturation refers to either the
result of cultural change or the process of cultural change itself when representatives (groups or
individuals) from two different cultures meet. Acculturation also occurs in terms of moral values,
as witnessed positively in the case of someone who has grown in a deeper appreciation for another
culture's moral sensitivities after prolonged contact, to the extent that this appreciation translates
into that person's revision of his or her matrix of moral values. Acculturation can function
negatively too, occurring much in the same way as close contact with "bad examples" of moral
living. As with culture, these related processes of enculturation and acculturation are dynamic and
thus are both ongoing and open-ended to a definite extent.

If Christian ethicians are to take cultural particularity seriously in their efforts at the

inculturation of the Gospel message, they must first take greater care in the use of the terms.

36This ternnwes first used in this eanner by Melville ]. Ferskovits tospeak of the trarsmrission of culture, defined as shered undbrstandings,
fromaregenerationtothe next. (3. his Minandhis Works: the Sdence d Gltural Anthropdogy, (New Yarde AA Knaf, 148 1952, 194).
Amorg aontenporary anthropdlogists the term"sadialization! hes nowgained wider acceptance.
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Particularly in recent times, we have tended to mistake "acculturation" for inculturation.’
For example, one hears of individuals (often missionaries) speaking of becoming "inculturated" in
their non-native locale. In this instance it would probably be more accurate to speak of becoming
better "adapted" after undergoing a successful process of acculturation (in which both the individual
and the foreign host culture learn to coexist peacefully). One common error is to speak of
"acculturated" moral theology or Christian ethics.” In this case we should speak more precisely of
attempts to let our Christian ethics become "inculturated" as the fruit of the Gospel taking root in
a different soil. My basic point is that only as a lived extension of the practical Gospel message can
we speak of Christian ethics as becoming genuinely "inculturated."

Moreover, in the past the error often made was to demand of non-Western indigenous
Christian converts a de facto attempt at re-enculturation into some variety of Western cultural
Christianity (e.g., French, Spanish, Italian, German). If enculturation refers to the initial and
primary insertion of an individual into her or his culture, and if we accept the premise that there
is no "culture-less" human being in the concrete, then it follows that enculturation must take place
at a relatively early age of each individual. "Re-enculturation," if it were to be "successful" would

involve such a radical re-alignment of values, symbol systems, worldview, etc. that a more likely

3T Byen Pope John Paul Il expresses sone anbiguity anthedistinction of these two terms: '"The termeacadlturations or «inculturations ey
well be a neclagism but it expresses very well ore of the demrents o the great mystery of the incamation [y trarslation fromithe French
arigirel]." Rope John P I Ad meenhra Rrificae Gonissionis BiHicae, 26 April 199, AAS71:8(19): 607

R are exanple of this nis-identification see Tullo Gofti's "Hrica aristiana acadturata” Pt Qre, Ch 3 in Problemi e Prospettive di
TedagiaMirde, 7592, ed TulloGfti, (Brescia
Queriniang, 1976). The idea thet moral thedogy cauld be "innulturated' (evenif mris-lbeled as "acaulturated ') braught aswift and negative
reactionfroma well-knownpre- Vatican I moral ranualist, Gardinel Betro Palazzini. (3. his "Mirdeacadlturarae conpramessoetia Sudi
Catdliai 21 (1977): 8393
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result would be a tragic sort of identity crisis which we might term "cultural schizophrenia." Baldly
put, then, "re-enculturation" is frankly impossible and any efforts made to this end will be severely
stressful, both individually and collectively, for those involved.

Examples of such misguided attempts abound, and by way of illustration I would simply
allude to the well-known case of the suppression of the ancestor rituals for Christian converts in
Confucian cultures such as Korea and China. Thus, in order to become Christians, Koreans were
asked to give up a key aspect of Korean culture, which if it had been better understood would clearly
have been seen as not being "idolatrous" or against the Gospel. This whole affair” might be viewed
as a tragic example of both a rush to an improper "universalization" of ethics, as well as what

happens when insufficient respect and attention is given to the particularity of different cultures.

Inculturation and Particularity of Culture

If dobelization of ethics moves to universality in the serse of a Lowest Coroon Denomineter ethics accepted by dl, genvire
inculouration of Chistian ethics tight be perceived as striking off in the apposite direction. As 1 have already intirrated inadturationhes as
its prerrise a methodblogy which will nethave asits terminus ad quem (at least net inthe fareseeable future) a "universdlizaHle! ethics
feither the Lowest Cormmon Denaminatoror Mol Eperanta. Rather, it is infoassingan the particularity of cure thet: the whdle process
and valueof inculurationis discovered for moral thedlogy. This need not condermus tormoeal rlativism hut instead mrerey derands gervire

9The first Karean Christiars aessed their dhservance of ancestar rites after heingsodirected in 1790 by the Bishop of Peking; Alesandre
dGouvea. However, the Korean (hristians "nonobservance! was viewed by the govemnent asunfilial behavior thatwasso blasphermous that
it threarened thesodial stehlity of thepiHlicarder andthereforeledinpeart toextreme anti-Cathdlicperseaution. Rorefindllyreversedits ling
an the practice of ancestar vereration in 1939 with Bus XlI's Instructio circa quasdam caeremonias super ritibus
sinensibus, AAS 13(1989): 548-549. Fr agood disassiondf the entireChinese Rites antroversysee Gearge Mramiki, The (hinese
Rites Controvesy Fromlts Beginning to Mbdem Tinres, ((hicagar Loyola Uhivessity Press, 1985).
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Tothis end, inculeuration will dervand acloser study, aided by the sacial sdences and in partiaular by alurd anthropology. As
Wlliam Bierretzd, hes dserved genvire inauluretion,

inevitaly involves phenamena which must be studied enpirically, wing the full resources of sodial and aulturl

anthropology, if those phenonena are to be understaod indepth and if a redlistic appreach s tobe noack todevel ping

mrethodk for systenratically contrdling or directing the process of inaulturation inany vy

Whileit is cnuial tolistentosodial sciertists like Biermatzki, we must also reaognize that greater attention toparticdarityof cdture,
aswell as therequiredconaomitant incressed inpue framfiel s suchas adlturdl anthropdogy, will certainly makeafewnmordists ore thenalitde
rervas. Sorremight feel that the philsaphical ar thed gl retureof the disaine waddbe replaced by astudy whichiis rerdy descriptive
andor conperative”! Qtbers ay fear thet the ethical drawbricke is heing lowered toallowthe invading hordks of relativists, morel, adturdl,
a othervise, tonshin. Sl others may be justifially apprehensive of the specter of unbrided ethnicity and edhnocentridty which cadd ke
whered in by an ethical methodblogy which certers its attertion an the uniqueness of different altures, rather than an a universalist
methoddlogy whose"preferential aption’ would be for working tonard the exlicit esteblishrrere of agldbal ethic for orord discurse

Thesefeas areredistic, ardherewe mray well indeed have nore tofear thansiny fear itsdlf. Yet, would et surender tothesefears
meansinly thede facto avwidance o dealingackquately with the root cases of thesefears thersdlves, thet is tosay, with the particdarity
dadturd diversity? Gapplingwiththeseconcerrs, raisedby partiadaritydf adture, will noecnly helproresdive thediffiadties auiredabove,
when irsuffidient attentionis given toaulture as asigrificant moral feaure, but oy also actually foster amore genuine and valid dobal ethics.

Asareexanple fhowthis might coaur, let merenmtothe matter o ethnocentricity: Fthnocentrismis sorewhet like criginel sire
you are bom with it, you cannot rid yoursdf f it, and anly God ean fagive it!: Pue more sdentifically and serenely, as Bernatzk notes,

"Hhnocentrism the tendency toevaluate everything interns of ane's ownadlture, is the ranural result of this adlturdl sdlf-identificarian bue

O WlliamE Berratzki, "Syrbol and Root Paradign: The Loaus of Bfective Inoulturation," inBfedtive Inaulturation and Brhic Idbrity,
Inaulturatian: Working Bapers an Living Faith and Giltures, 9, ed Ary Roest-Gidllius, (Rome: Gentre "Glltures and Religiars--Rontifical
Gregorian Uhiversity, 1987): 51.

* See, for exanple, Wolf Lepenies, "Difficuties of Besing Fthics cn Anthropdogy;! Gondllium (§1972): 11.
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itcanhecnedfthe largeststunblingHodks inthe pathtosuacessful interatural conmunication™? Thetheologian, JdnM Hitcheny astutely
dserves, "Our cultural pre-suppositions are so all-pervasive we seldom realise how much they
determine all we do [enphesis inthecriginel]. Itusially takes anextended aross-altural exposure toreveal car ownadturl Hases.™’
Cartainly nost pele who have had a dhance tolive ina foreignaulure for any lergth of tirre could attest to the veradity of these points.

Building on these remarks, 1 suggest thet ane inportant way to mitigate the inevitable negative effects of ethrocentrismin noeal
discaurse is predisdy toadopt amethoddlogy which will take better acoount o this factor throughspedific attentionto the partiaubarity of each
ol systemandethos. Suichanethoddogywould thenavaidfalling into the ethnocentricsneke pit of speaking s if therewere anly one ol
autlak, the ane au of whichthis ar thet particdar individual would speak. Alaschir Madntyre addresses this san issue when he enrphesizes
the need toundertake first

ahistorica and conyparative inquiry sothat we canidentify the spedifically contenrporary features of the orality dorinant

inour adlure and sodiety and discover what differentiates this morality fromithet of other tirmes and places, induding in

those tirmes and places the variaus predacessars o modemity in the andiert, medieval, and renissance warlds. . [Moral

philosophers have aontinued talking aonfidently of thee ol pointf view andthee langpge of morals, mther than

askingof any particuar naoral cancept ar belief™ Whose aonoept or belief is this? and ™ Whet is the particutar historical and

sacial setting inwhichit arcse and flaurished? [engphescs inthe criginel].

Besides anelioreting the negative factars aonnected with aur inherent aultural diversity, such as ethnocentricity, agreater attention
toaultural particuarity in moral discaurse will make neany other positive aoniributions to breadening aurknoledge of what goes info rraking

humars oord beings. Whilewe would certainlyjanwithphilosophers suchas Jeffrey Saut inrejecting the feasihility o trying tospeak aversion

“WlliamE Berratd, Roots of Acceptance: The Interadturdl Grmminication of Religiors Meanings, Inadtueation: Working
Papers on Living Faith and Cultures, na 13, ed Ay Roest Gdlliws, (Rome: Gentre "Gllures and Religiars” - Rorifical

GreeoriznUniversity; 1991): 21

“JdnM Hichen, "Gitureand the BiHe-the Qestionof Gntextualisstion," Melanesian Joumal of Thedoey 8 (1992): 37.

* Alaschir Miclrtyre, "Moral Priloscphy: Whet's Next?' inRevisians: Changing Perspectives in Moral Philosophy, ed
Stanley M Haverves and Alaschir Midrtyre, (Nore DR Uhiversity of Notre Dine Press) 1983): 6
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of vl esperantay werright allowfor the possihility o oovingfrommoral pidgin ommards toagreater fluency inmuoal creole. Pidgin,
a Staut rotes, is essentidly "asparse dialect wsed entirely for communicating with mentbers of other graups, nobody's native tongue o first
lang mge of dliberation huta handymode of discaurse withistrangers™ Staue addh the this iswhet: cheracterizes the "seaularized lang pge of
huenrighs"™

W& need not despair thet aur efforts at aross-aultural moral communication must remain at a nudineneary level. For, as Sout goes
antosay, "what wsed tobe apidgin canundergo frther developrent, cach onasalang e to be leamed in infancy, andfundion s asubtle
mediumfor dliberation and discourse withi friends andferily™ " Moral discouse that undbpoes this sort of development noves fromibeing
arather hdltingand inekegant pidein to anelabarate and nuarced mode of discaursessimlar tocreole. Suchanmoral aedle wauld be "astich
arrd langage as are cadd wart--drawing vocahlaries fromdiverse sauraes and weaving themitogether, if all goes well, intoa tapestry well-
suited tothe neeck of a tine and place. ™

Following Sout's general line of thought, 1 suggest anadditional netapher, renely aoss fertilization, toexpress whet trarspires in
anethicd discaurse that pays sufficiert atention to the individality and uniqueness of exch adturd mordl language: This aosfertilization
pracess is akin towhat aoours when ane begins toleamany foreign language: ane's conprehersion of the ganmoa, vocahdary, syneax, ete. of
arésownnative langageis irevitaHysharpenedandervidhed. Soalso aos-adturd o dialcgrewoddhelprodarifybetter, andlorexpose

philosophical diffiadlties, inane'sownypartialar raoral traditian, while at the sarre tine hrcadening ane's outlodkand understanding of different

+Sout, Bihics ofier Bebd, p &0

“Ihd Inaninterestingessay which tauches onthecutural dimersiars of hunenrights discourse WilliamONGll arg s thet humentrighes
lanauree is best understand rhee torically, "as afanily of related dains and duties thee dilinit the boundhries of practical corserss. See
WilliamONG&ill, "Frhics and Inolturatian: The Saopeard Limits of Rights' Discaurse)” The Annual of the Sadiety of Christian Fhics (193):
€2

“hd, pp 8081

*Ihd, p 8L
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traditions. Thraughsuch s fetilization, a fuller undisstanding f he richness andcompleniy of the moral warld adddsedopfrboth
philosophical traclitiors. Mereover, vith et recle ard cross fertiliztion, whet acrres info beirgs scrrethingactualy ress o merely the
conmondenominatars between two moral languages nor the sumdf the conmponent parts of two phillosaphic systerns. What we have in fact
isa rewpradkcr whichmay well bemre filly humninits grspandformiationof the conmplenity cf roral

Asacordudingesenple whichright illustate whe cavddbe invbvedina crossertilizationof aur el lang pees aswll asen
attent to rove frommnoral pidin toaredle; aorsickr the mord concey, "virte™ For exanple, for & Thonres, virtue tends tobe seen
furctiorelly anclthsherdferstothevirtuesintemssuchas ki Thevertsascdiatadviththeseviruesarelikenise e ressedfurcicrslly:
herce, veterdofirdtermysuchas"eerdise and!"accqire sectfreq ey inthis e, Possesionander techrical profciency aretheves
inwhichvirtues rdatetohumers inthe Thomisticsdhene, whilethebesic"unit' of morl agency in Thanistic (and Westermn! ) ethics hes dlways
beenthe indvidial, I'homme tout seul.

Hovweser, in tecliticrsl Gorfucion ethics, by counter-esanple, the hesic i o moral aeercy is rever the individel cout seul.
Rether,theirdivid el isurdsstordalways and only intems famtrixcfraaticrships, This, the el aeent s aroeivedasscrmecre's
scn father, elckr brether, youngersibling fiiend et Virue, oy is concetved reaticrellyandiit woukdprobey be mure acaste tospeck

of the virtues thenrsebves inmore antdlogicdl tems.”! Gorsaquentdy, Gonfudius speaks of mmoral "sapchood ' and the ideal of the Ch'un-tzu

* Anunber of goodwarks heve corre aue anthis thenre inrecent years. See, for exanple, Alaschir Midineyre's "Inoonmrersurahility, Truth,
and the Crwersation Between Gonfudiars and Avistetelians about the Mirtues," in Gilrure and Mbdamity: Eas Wést Perspectivees, ed Hict
Dausch, (Honoule Uhiversity of Hawaii Press, 1991): 104123; Lee H Yearley's Mencius and Aquines: Thearies o Virtue and Gonceptiars
of Gourage, SUNY Series, Toward a Gonparative Fhilosaphy of Religiars, (Albany: SUNY Fress, 1990) a5 well several artides whichdiscuss
aspects f Yearley's badk whichwere piHlished in the Jaurmal of Rligias Frhics 21 (1993): 343-3%5.

**Here ] amineking reference tothe Five Relaticrships whichaonyprise theset ofhumanrelationships whichin tum furmish the besis of the
el community. Traditiorally thesehave heenanganized hierardhically intofive paradigaticpairs, renely, 1) Ruler andMinisters; 2) Father
and San; 3) Hidhand and Wiffe; 4) Hder and Yourger (often partrayed as between elder and younger brother); and 5) Fiendand Fiend See
ny aticle, "The Three Bords and Fve Relatiorships: AKoreanRoct Paradigny' Iraulturation 5 (Sunoer,, 1990): 1618

*"Rerafuller discussioncf this point, seenyartide, "The Tao ofGorfucian Virtue Bthics," Interrational Philosophical Quartery 35(1999):
2541. Throuhaninvestigtiond Gonfudanethics, [ raiseissues, suchas theconmmunel grounding of virtue-ethics, whichright helptodarify
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(whichis diffiault totrarslare; but whichrright ke rendered s the "Speriar Rasan! o "Paradigmatic Individ el ). Gorirasted o this ol
ideal woukd be the Siao-jen (the"reart pason in the seree of being"sll-hearted! cregristio).

Verbs asscciated with aoncepts o virtue in Crfucianethics dftenbeve anreaestheticruance tothem Gorseuerely; anefirds
termrs token fromeernoogy; suchas " and polish," "grind and hore "audtivete" and so cnsed throughout the bodks of the Gorfucan
Cron’® Posessiond, ard tedhnical profidiency in the virtuss arenct inconceivaHe inthe Gorfucianschene, hue theartisticniance of the
lang e cfa gemautter sugsests noore acretely thee ol "virtuosity s the truese gl of the perscnwhostrives toke trdy andfully hunen
Ihelievethet the Grfuciancflang e of roral virtuosity andartistrywadrescratewell withmuchof thehibical Wisdomliterareanddhs
the crossfertilization of these twocancrs could belp furmish s, alcng with the indusion of Thormes systerretic insighis, of whet true human

virtue actunlly enbraces.

Conclusion

The ways in which ane undisstands fundanental concepss such as virtue, nooral agerncy, andeatiorship, will have a great bearirg
anawhderange of practical mord natters.: Thaughl aminet daining thet the Gorfudian and Thoristic vocahlaies are inconmersurae,
it still seerrs inpossiHle totrarslateall of these bsic aoncepts in terrs of formral comespondence which will cary over the sae exact range o
meanings and nuances. Ths, o retumn to the ddhalizetion of ethics prgject, we might well ask whee waud be the langege thee cudd ke

"universalized" here and nowfar an authentic dabelization of ethics? Wauld it be schdastic Thorism Neo-Cinfudianism or some Lowest

andlor expose sare of the philosaphicd diffiadties inthe aument Wstern dabate anethics  virtue vs. ethics of duty.

"Rraed thebestantenpoary interpretersof the Grftdannotiondf the S periar Person[Ch 'un- tzul, as well as possiHeaplicatiors
in Wéstemn ethics, see Antanio S Giels Dinersiars of Miral Geeativity: Paradigms, Principles, and Ideals, (Uhiversity Pk
Rerrsylvania State Uiversity Bress, 1978).

SR are instance of this usage see the exchange between Gonfucits and ane of his prize disaiples, Tizekung, as reacrded in The Avelects
(L:15).
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Corooon Denonmineter variety of oooral pidgin? However, if the aossfertilization beg-n by adialoge among various el largisgess were to
bearfruit we rright thenbe further cnaur way of developingarichnord credle. Traditicral Grfudianethics right certainly berefit fromithe
morehighlysystematized treatiseonthe virtues foundinS: Thons, andaur Wastemunderstandings of virtues coddcertainly gainframafuller
grespf the individuel moral agert's relationality in the moral cammunity.

As] sadat the autset, the issues raised are really toonumeras tobe treated fully here. Wt [ have attenpred todbis sinply note
where theaaoent seers tofall inaurrent discussion of the glabalization of ethics, andto indicate soe cautionabout ool relevart feanures
which may be edipsed insuchaproject, as well as toraise sae questiars bt the veradity of certain foundhtional pragrratic premises related
tothe universality o moral discaurse.

Moreover; itis my cortention that rore foaussed attention peid to the individlity of aulture will alsoprovide ws with invalueble
ol resaurces todeal with the concerrs raisedby ethnicityand the concaitant perennial prdilemndf ethnocentrism as well as tobelpactually
tofoster hothagenuine and validddbal ethics and abso toarswer the dhallenges posed by inadturation inall of the particdar corexts of the

(huch, Asia, Aftica, Arrerica, andelsewhere.
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Abstract

Increzsed interest in the soalled "debelization f ettics' bes led toa rurber of sucdes whichuilize verious herveretical and
cnmunictivethariestosketchaut vieparadigns fr dvelcpirgafnchrentd Christianethics savhde. Sarcattertionhesbeengiven
wotheadtud particularity fechandesayethosandethica systemn Thisartidle rehearses theprincipel elererss f the corvemsised
by the dbelizztion f ethics and then fouses on the particularity of adure wirg insights fiom both adeueel avtbropology and

inadturation. The Gonfudan antext of Kareais enployed to illustrate sane of the issues raised by greater attention toaultural perticularity:
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